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we say “I am,” Fr. Giussani affirms that we don’t say “I am” truthfully
until we say it with the awareness that “I am made.”107 And the differ-
ence is profound. If I say it, and get used to saying it with ever-greater
awareness of this, I can enter into any circumstance with certainty and
a possibility of gladness. It’s like a child: if he becomes aware of his
belonging to his parents, he can enter a dark room with his mother, in
any circumstance, without fear. The consistence of the person lies in
this awareness. Not because I have to set myself aside, not because I
have to throw away the sign that I am, not because I have to throw
away the flowers, but because I say “Flowers,” because I say “I,” with
all the awareness of what exists, because otherwise I use reason as
measure, not as openness to all that exists. 

Fr. Giussani tries to explain it with different examples in the tenth
chapter of The Religious Sense – why don’t you listen to me when I
tell you to read it? It’s like the gush of a spring; if it were conscious, it
would acknowledge that in that moment it is flowing from the spring.
It’s like a voice that, as soon as the vocal chords stop vibrating, ceas-
es. In this instant I am because an Other is making me now. And the
more I become aware of this, the more I become conscious of this You
who is making me now. It’s tremendous, the reduction with which we
look at reality or look at our “I,” a reduction that impedes us from
grasping the ultimate vibration of Being in every thing.

We have to help each other in this work, my dear friends. Why is it a
work? Because we live in a culture that teaches us to use reason in a
certain way. We always use it this way, so much so that in the way we
say “I,” in the way we describe reality, in the way we talk about
things, usually the Mystery is absent; it’s all reduced, without breath,
without vanishing point, Fr. Giussani used to say, and for this reason
we feel everything, all our circumstances as suffocating. But above
all, do you know what? It’s not true that reality is this. Reality always
has within this vanishing point that makes us breathe freely. And what
is truly sad is that we live reality as suffocating when, in fact, reality
thus reduced is a lie, the lie of our culture, the lie of our society, the
lie that pervades even in us. I don’t care about this for its moral,
moralistic aspect, but because of the lack of breathing space that so
often we experience. It’s not so much an error in the way of living
reality; it’s a falsehood. It’s like when someone thinks he has cancer
and he doesn’t have it. It’s false. Or when a person lives with the
awareness of being an orphan, when actually she has a father. Do you
understand? It’s false! Okay, a person can be better or worse off with a
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father, but it’s false: first of all it’s false, denying the fact of a father.
This is why faith is knowledge. It’s not an opinion of mine. It’s knowl-
edge. Reality doesn’t exist without this You. I see whether faith is
knowledge from the way I look at things, live reality, live my circum-
stances. In this one sees whether for us faith is knowledge and not an
a priori. It’s a reality more real than me, because without Him I
wouldn’t exist now. 

Cesana. So the fact that nine lepers out of ten didn’t return isn’t just
a matter of bad manners.

Carrón. Exactly.

Cesana. The point isn’t that they didn’t thank the One who healed
them.

Carrón. Exactly. It’s a problem of knowledge, once again. They
didn’t understand the import of what was inside. One can decide what
he wants freely, for heaven’s sake, it couldn’t be otherwise, but let’s at
least help each other to clarify the terms of the question. If a person
doesn’t have cancer, he doesn’t have cancer. If a fellow isn’t an orphan
and has a father, he has a father. Then you decide how you want to
relate to your father, if you’ll live as orphans or as children. This
you’ll decide, and as you know, I’m not here to spare you this. But
what I want to battle with all of you is the lie that we’re orphans, when
instead we have a father. On this point I’ll never be on your side. He
exists! Not because I, the leader, say so – I don’t care about the role.
He exists because He exists, and even if I spoke the contrary, it
wouldn’t remove Him from reality.

Cesana. “Fr. Giussani said that reality had never betrayed him.”
Question: Why trust, if it’s contradictory?

Carrón. Fr. Giussani said these things not when he was out for a
stroll, smoking a cigar, but when he was in a really bad way. Why
could he say this? Even in that moment, what did reality witness to?
What Fr. Camillo said to Peppone. What did reality testify? That He
exists, that the Mystery exists, and thus, even if contradictory, reality
exists. I can be sick, I can be depressed (add everything you want) but
I exist, so much so that I’m in a really bad way or depressed, and per-
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ceive just the same that I exist. Heck! I don’t just perceive it: I have to
bear it! But nobody can stop me from saying, “I exist” and if I exist,
an Other is making me now, and no contradictoriness can block Him.
This is why reality never betrays; it never blocks me from acknowl-
edging Him.

When we stop at the contradictoriness it means that we, as usual,
think of reality, on the one hand, and Christ, on the other. But, as Fr.
Giussani always reminded us, St. Paul says something that exceeds
everything. “Reality is Christ.”108 Because if I look at reality – any
reality – without Christ in my eyes, I don’t look well at reality, I’m
reducing reality, because in this way there’s no reality, no history; it’s
like looking at reality erasing the resurrection of Christ. We have to
update the maps, like after the discovery of America. 

Cesana. So reality betrays when you don’t look at it as a sign?

Carrón. Exactly. When you don’t look at it according to its truth,
according to the totality of all the factors of reality. And who does
this? Those who don’t use reason according to the true nature of rea-
son. It doesn’t require any particular genius, but an education to use
reason according to its nature: awareness of reality according to all its
factors. If someday we decided to educate ourselves to this, maybe
we’d begin to breathe freely.

Cesana. “How can one say You to Christ through the companion-
ship when the companionship itself is abstract and scandalizes us?”
“What does it mean to say that heart and witness go together when the
witness says something that goes against what the heart says?”

Carrón. How can you say You to Christ through the companionship
when the companionship itself is abstract and scandalizes? And how
can you say, “I am You who make me” when you’re a sinner? Because
you can be an inveterate sinner and yet you can’t deny that an Other is
making you now. And to the question “Do you love me?”, you can
respond, like Peter, full of sin, “I don’t know how, I don’t know how,
truly I don’t know how, because I feel all the remorse for my past life,
but I can’t avoid expressing all my human fondness for you, Christ.”109

If we began looking at ourselves in this way, perhaps we wouldn’t
have such a problem with the difficulty of the companionship. Thank
goodness there’s a companionship like this, because otherwise there
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wouldn’t be place for a sinner like me, do you understand? I’m
delighted…

Cesana. …That there’s a companionship of sinners…

Carrón. …that there’s a companionship of sinners! Otherwise, go
look for another place, if they’ll admit you, if you have the “level” to
enter. I’m happy to belong to this Church full of shabby characters,
because Jesus came not for the righteous, but for sinners, and I’m
grateful to have constant need of His forgiveness, mercy, and tender-
ness. 

All these things, again, are a reduction. Why can I look at myself
deep down, without hiding my evil? I’m not defined by my evil,
because He continues to give life after I’ve erred, and continues to tell
me, “You are mine because what defines you isn’t what you manage
to do, but what I did with you at baptism. I grasped you and all your
evil is not more powerful than the energy with which I grasped you!”
And this holds the same for our companionship. I don’t want to cen-
sure anything of all the sinfulness among us, but even when it’s there,
I can’t do anything but say whoever the person, the most recent arrival
or the most inveterate sinner of all, this person is called like me,
grasped like me; and even though this person is here with all the pain
of his evil, he is grasped like me and gives me the witness of respond-
ing yes, even in the midst of his evil. 

We need to have the courage sometimes to look at our evil, and that
of the others, otherwise we always remain on the threshold, as if we
have to turn our heads, avert our gaze not to see it. This doesn’t mean
that we can use it as an alibi to say “Nothing changes.” No. Someone
who feels his own evil doesn’t say, “So I can do whatever I well
please.” One who perceives his own evil cannot feel it without pain.
Feeling we’re sinners isn’t the same as being cynical, let’s not confuse
things. I can have all the pain of my evil and have all the tension
toward Christ, but I don’t justify it; I don’t say under my breath, “So
shut up and put up, because this is how I am…”, as I hear you say so
often. You’re not forced to be “this way,” because there’s the tension to
change: it’s the humility of the entreaty. They’re two different things –
we all understand it very well – because a person who constantly real-
izes his evil and starts anew, who wouldn’t hug him in continuation?
As you do with your children. But it’s another thing when the child
becomes an adult and remains obstinate; then you don’t let him get
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away with anything. They’re different things. This is why it’s not a
problem if there’s this tension in us, because it’s different from a justi-
fication of everything or connivance with your own evil. 

As for the second question, there can’t be contradiction between the
witness and the heart; if the heart is given us to acknowledge the truth
there can’t be contradiction: I can use my heart badly as criterion of
judgment, as many times we use it badly, or the witness may not be a
witness, but we know that when there’s this correspondence, heart and
witness coincide.

I’d like to add a few more words: be careful not to reduce the wit-
ness to a merely coherent person, because we all encountered the
Movement through people with limitations, and this didn’t block their
witnessing to us of something other. Witnesses aren’t necessarily
coherent: they’re taken, magnetized by an Other, because they witness
to me that they belong to an Other, that they are entirely determined
by an Other, that they are wholly taken by an Other, and for this rea-
son I can’t look at the witness without being referred to this Other,
even in the midst of whatever sinfulness this witnesses might have.
The only question is that we can’t cheat on this, but it can’t be a con-
tradiction because the truth is one: there can’t be contradiction
between the measure of my foot and my shoe. 

Cesana. Many ask you, “What does it mean for me to say, ‘You’?”

Carrón. Let’s read together the response that Fr. Giussani gave,
because for me it describes it with acuteness and drama. “I imagine the
person who enters that room daily [and how does she enter? Just as we
would enter], everything she mulls over in her thoughts, all the pressures
of her states of mind and all the emptiness of her weariness [with which
she arrives home; there’s nothing sentimental: there’s all the drama of
daily life], all the fullness of the overflowing of her desires and imagina-
tions, dominated and challenged by this ‘You’. [dominated and chal-
lenged. I can’t reduce my ‘I’ to my thoughts, my void, my tiredness,
because I find myself before this You]. […] Yes, Lord, there’s nothing
else to say; whether you praise me or reprove me, look at me as you
gazed at Your interlocutor in the Masaccio painting, embrace me as you
did St. John at the last supper, cry over my errors, fragility, weakness,
and betrayals, accompany me in the fervor and freshness of the years
that pass quickly or in the slow pace of maturity and old age” and that
everything is dominated and challenged by this You. “This ‘You’ is like
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an endless spring of fresh water […] limpid, that is, with a proposal for
life”110, with a Presence that dominates life. This You is a real You, Christ
alive, risen, present in our midst, the Christ with whom Saint Paul filled
the whole Roman empire, whom he brought everywhere, whom he
announced to everyone, who has reached even us: this You whom, if I
weren’t to hear Him speak anymore, I couldn’t continue living.

This is what it means to say You, not in the poetic moment of
thought, but in the midst of all the drama of living; each of you can
think of what saying You meant when a human presence entered your
life. Therefore you can’t talk about this without returning anew to that
experience in which you can trace a real presence of a You; even when
I’m tired or sad or when something beautiful happens to me or when I
see a show, I can’t help but think of this You. Does this happen to you
sometime in your life? Has it happened? A You different from your
“I,” a You, a You without whom life would be flat, and even the beau-
tiful things would be flat without being able to share them with this
You; the first thing that comes to mind when something happens to
you, not as a “spiritual” meditation, is to think of this You, is to share
it with this You. It’s this You that dominates. But for us, is Christ this
You, or is He something else? The image of the sepulchre? This You
is what dominates life. And this is precisely the synthesis of our life:
what makes life different is the fact that Christ is this You and that He
becomes familiar. Life is different not because there is one circum-
stance or another, but because it is dominated by this You. Many peo-
ple have all the belongings they could want, and yet they can’t stand
themselves anymore, because it’s not a problem of circumstance: the
circumstance can even be good and I could have everything I could
wish, and yet I can find that I can’t stand myself, because the “I” is
made for the Infinite, for the unique relationship with this You. 

Cesana. Saying “You” is also making memory of what has hap-
pened and constitutes us?

Carrón. Certainly. If someone falls in love, the morning after she
can’t help but be filled with the memory of what has happened. The
present is entirely charged with all that has happened. For this reason,
the day before falling in love is one thing, and the day after falling in
love is another. Both days can be apparently equal in their everyday
nature, but what makes the difference? That latter is charged with a
memory, and the former isn’t, because she hadn’t fallen in love yet. 
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This is why Fr. Giussani says memory, because it’s as if my “I” were
entirely pervaded by this memory, that isn’t a remembrance, because
my “I” is wholly pervaded, seized, dominated.

Cesana. This is an example of a negative syllogism: “At today’s
assembly you said that the test of faith is satisfaction. But then every
time we’re not satisfied, does faith vacillate?”

Carrón. On this question of satisfaction there’s always difficulty
because...

Cesana. …We’re always mistaking the consequence for the cause.

Carrón. Yes. Today, chatting about this, a friend told me that some-
one had told him, “I do everything that we tell each other, but I’m not
satisfied.”

Recently I gave an example at a Memores Domini novices retreat. Imag-
ine that you’re hungry. If a person is hungry, does this worry him? Does he
start saying, “So then, am I hungry because yesterday I didn’t like my din-
ner? Because I didn’t eat? Or maybe because it wasn’t good enough? It
was a dinner fit for the gods!” So then, why? Who worries about being
hungry? Nobody. Does somebody start worrying when he’s hungry, yes or
no? If so, why? Because he’s decided to get worried? No, because hunger
is part of our “I” and so being hungry is a good thing; it’s not a negative
thing. The negative thing is not being hungry. Don’t you agree? 

Cesana. Yes, when you have no appetite it’s because you’re sick. 

Carrón. Exactly. When you have no appetite it’s because you’re
sick. But our attempt, our dream is not to be hungry, that is, to be
sick. When the day comes that you have no appetite, you can’t eat,
you don’t like to eat. So we think that being satisfied means not being
hungry, when instead being satisfied– as Fr. Giussani said about thirst
– means “continually satisfying a continual thirst.”111

I am satisfied with the encounter with a person, satisfied to such a
point that I want to see her again; when I eat something I like, I’m so
happy to have eaten it that I’d like to eat some again. Once you’ve
eaten something good, would you like never to eat it again?

What we’re talking about is a satisfaction that increasingly piques
your desire, precisely because it satisfies you, because the other
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things that don’t satisfy you don’t interest you anymore. If you eat
two dishes, one of which satisfies you and the other which doesn’t,
both take away your hunger at the moment, but what do you desire, to
return to eat the one that satisfied you or the one that didn’t satisfy
you? Now, if every time I experience satisfaction in the relationship
with Christ – and this is the test – Christ is so real as to satisfy me – I
increasingly desire that this become familiar, the more I feel hunger,
the more I desire. Why? Because I don’t believe in the positivity of
His presence? No, because I’m sure of the positivity of His presence,
and for this reason increasingly desire this relationship that consti-
tutes me and make my life different. 

Cesana. “How does the gaze on reality become judgment? What
are the characteristics of this gaze?”

Carrón. All of us relate to reality and look at ourselves and others
with a judgment. Deep down, the way we live is a judgment. Think of
how each of you lives with yourself: deep down, it’s with a judgment.

What introduces faith? A new judgment: a judgment about yourself
is the one you manage to give, but it’s a relationship, a relationship
with an Other, that I continually allow to enter. Look at when you get
up in the morning, when you’re tired in the evening, when you do
something mistaken, deep down there’s always a judgment, a reproof.
As happens for Peter, until Jesus challenges him and says, “Peter, do
you love me?” and then the judgment changes; his sentiment about
himself, the way he experiences himself and experiences the relation-
ship with everything changes. This brings forth a gaze upon reality
that is entirely different. 

How do I learn this gaze? In this relationship. It’s not that I don’t
constantly need this gaze. This amazes me: how can you live without
returning to read Fr. Giussani to find this gaze, which I couldn’t find
anywhere else when I was alone in Madrid? That gaze was what
allowed me to have a relationship with myself and to have a relation-
ship with reality that I couldn’t find elsewhere. And since I continued
to make mistakes, since I continued to be sad, I continually needed
that contemporaneousness that introduces this gaze on me, and there-
fore I returned, I returned to this relationship. And how did I return?
What can you do that I did? Where did I find it? I couldn’t call Him
on the phone; I couldn’t go to lunch with Him, therefore I found Him
where I found Him, in the books that I received, in the few things
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published in Spanish. You have many more than me and you don’t use
them: tough luck! Do you have this urgent need to constantly find
anew this gaze? Tell me if there’s another place, another locus, where
you can read something that introduces you to this newness of gaze as
well as the two lines you’ve read of Fr. Giussani. If you don’t need
this, I don’t think we have much else to say to each other. Tomorrow
morning, when we’re stuck in a circumstance, when your husband’s in
a foul mood and your son’s I don’t know what, we need to let this gaze
in again. Where do we find it? Without it, what do we do? We do
what comes readily to mind, that is, we reduce reality to the common
mentality, the common framework, suffocating, unbearable. But
you’re not forced into this. You’ve received the same grace I have.
What’s the only difference? That I use it; I put it into play continually,
because nothing else interests me. Can you do this, or is some particu-
lar genius required? This is what used to anger Fr. Giussani, “What do
I have that you don’t? I have this ‘yes,’ and that’s all.” 

Cesana. “Does the new knowledge derive from staying attached to a
locus where the charism is alive? What does it mean to experience a
contemporaneousness with the Event?” 

Carrón. The contemporaneousness with the Event can be in all the
modalities through which the charism reaches me, which, as we know,
can be the most varied: a letter in Traces, a book, a witness, a piece of
news, that is, the myriad modalities through which Christ reaches me
with His newness. Without this, what do I live on? Television: I look
at reality in the same way as everybody else. If this is enough for you
after encountering Christ, what can Christ do? Continue smiling, like
a mother, still taking the initiative, trying to redeem you and to
redeem each of us. This is what we try to do. A companionship like
ours wants to be this fierce fighter to make Christ present, to make
the memory of Christ alive among us, in such a way that we can expe-
rience this contemporaneousness, this new gaze that has entered histo-
ry with Him. This is the goal.
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HOLY MASS

HOMILY OF MONSIGNOR MASSIMO CAMISASCA

Dear friends, these Exercises have been important for me, as I hope
they have been for each of you. I truly desire to return soon to these
words, as soon as we have the pages in hand, to pursue them more
deeply, to discover what in these days I haven’t yet been given to dis-
cover. The greatness of these Exercises – at least this is how I’ve experi-
enced it – lies in the fact that their protagonist is the least spiritualistic
there can be: the Holy Spirit. He is intelligence and affection, the intel-
ligence and affection of Jesus, and He is also the protagonist in this
liturgy, as we have heard in these readings. In the coming year I want to
return to these words, these pages, this trace of Fr. Giussani drawn by
Carrón, to discover ever more fully this method of God that is the Holy
Spirit, to enter within His life. 

“I will not leave you orphans” (Jn. 14:18). Of all the expressions of
Jesus and the apostles that the liturgy of the Church this morning has
set before us, had us listen to, “I will not leave you orphans” is what
most struck me and what I felt most directly referred to these days; it
seems to encapsulate all my experience and all the adventure and the
meaning of my life. 

An orphan isn’t just someone who’s lost his father or mother. He’s
lost them too early, when he still absolutely needed them to be him-
self, to mature, to reach his potential in his personality, to learn to
live, to learn to enjoy things, events, to learn to judge and to love.
Jesus says, “I don’t leave you as orphans. I know you need me.” The
disciples are disoriented, as we are at times, however confusedly they
sensed what would happen, and Jesus says, “I don’t leave you alone.
What has begun between Me and you doesn’t end here. Not only
that, but in the time to come it will grow, deepen, become a light that
will illuminate your whole life, a force that will sustain you in every
trial, a love that will make possible – easy, in fact – every sacrifice.”

Jesus says these same words to us, to each of us, as He says to each of
His own in every age of history, in every moment of life. What has
begun doesn’t end. Not because of an illusion of ours, an effort of our
will, a utopia, because we close our eyes before the difficulties of histo-
ry and existence. No, not because of this, but because He is alive,
because He continually takes the initiative in a thousand ways to open
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my eyes, to open my heart so the beginning may be renewed in a greater
and truer profundity.

How can we be contemporaries of Christ? But it’s He who is contem-
porary with you, in every moment of your existence! Just open yourself
to His initiative, to what He does, and His contemporaneousness enters
your life as a fact that is renewed. “In a little while the world will no
longer see me, but you will see me, because I live and you will live.”
(Jn. 14:19). This is real, and permit me to witness to this, because many
of you have given me this testimony. Just read the letters in Traces, just
read with an open heart the hundreds and hundreds of emails and sto-
ries. Truly, our life is constellated with stars. Time doesn’t row against
us, if we seek, if we entreat the Holy Spirit for this singular face, as
Carrón reminded us yesterday, echoing Fr. Giussani’s words, if we ask
the Spirit to become ever more the object of our thought and words. 

“And I will ask the Father, and will give you another Advocate to be
with you always.” (Jn. 14:16). It is He who remains in us, who makes
His dwelling place among us. Because, you see, Jesus doesn’t limit
Himself to promising, to beginning (the beginning is the promise), but
continually fulfils what He promises. In these days I’ve heard this, I’ve
understood this, I’ve experienced this, not only in the words I’ve heard
but also in you whom I’ve seen. And Jesus says it: “You will see.”

What is Baptism if not the fulfilment of this promise? What is the
Eucharist, the daily Baptism of the adult Christian, if not the expression
of this continual initiative of the unbounded love of Jesus for each of us,
through us, for all men? And what is the Movement if not the new
space Christ continually creates for us, to give His life, the life that
never ends? How many calls to this in these days – the people, the
events that call us to Him, the miracles of holiness that force us to think
of God, that keep us from reducing Christ to our measure. And, after
all, who is Fr. Giussani? Who is Fr. Giussani if not the person in whom
the initiative of God was manifested more powerfully to make us His
own? Jesus hasn’t left us as orphans: He had us meet Fr. Giussani.

But this morning, to conclude this homily in a real way, not in a
romantic, fairy-tale way, I’d like to tell you that not only is Jesus saying,
“I don’t leave you as orphans,” but I feel Fr. Giussani is saying “I
haven’t left you as orphans,” precisely because he hasn’t called our
attention to himself. In calling us to Christ, he has bound us to a locus,
a human space, a space of freedom and grace that continues in time,
that gives ever-new fruit, that establishes ever-new relationships, that
increases our familiarity with God. Amen.
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ANNOUNCEMENTS

Julián Carrón. The first question I want to underline is a call to mission. 
Last year I dwelt on charitable work; this time, because of the very pow-

erful call of Brazil and because of the theme developed in these Exercises
on faith, on witness, I want to repeat that our task is to live and witness to
Christ, that is, mission. The grace given to us is for everyone, according to
the method – we’ve always heard Fr. Giussani say this – used by the Mys-
tery. God chooses a few people in order to reach everyone through them.
We are chosen by God to be able to make Him present to all those we
encounter.

This is why Fr. Giussani said that missionary power is internal; it is born
from within one’s own faith. The impulse to witness to the ends of the
earth – as it says in The Journey to Truth is an Experience, which collects
the first books of the Movement – comes much more from within; from
what we experience, than from an exterior need or an appeal: it is the
desire to share with others what has happened to us.112 This is why mission,
the missionary vibration in us, is the ultimate test of faith, because the
more you realize what a grace has befallen you, the more you feel the need,
the urgency to communicate it to others. “The love of Christ impels me,”
says Saint Paul, and he filled everyone from Jerusalem to Illyria with His
presence.113 In Saint Paul we see this vibration, this urgency that arises
from within what has happened.

For this reason, if we don’t live this missionary dimension, the problem
isn’t so much that the others lose, but that we lose. Fr. Giussani said if we
don’t live in this missionary dimension, those who risk losing themselves
are first of all the Christians, that is, us. I was struck how so many universi-
ty students perceived this when they were handing out flyers for the elec-
tions: they wanted to do it again because it benefited them, because it made
them truly aware of the grace received. The more you realize this, the more
you discover that the greatest gesture of charity you can do for anyone,
what everyone needs more than any other thing, is to find the thing that in
any circumstance can make them breathe freely, as it makes us breathe
freely.

We can’t fail to remind each other of these things, precisely because mis-
sion is the chance to fulfil our personality. And the first realization of this
missionary drive is to live mission where we are, in the place the Lord has
put us: it’s the test of the vitality of our communities, and I don’t know how
far we have grown in this regard. Reading the texts of the beginning of the
Movement, seeing that right at the birth of the Movement the first GS
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members went to Brazil, it seems that we have to ask the Lord to give us
this passion, because I see it neither in myself nor in you, compared to how
it vibrated in the first steps of the Movement. Perhaps this is why the Lord
has set Brazil before our eyes, to call us not with words but through a fact. I
wanted to tell you this and tell it to myself.

From the very beginning, when Fr. Giussani spoke of these things, it so
permeated, so pervaded everything that he said that it was necessary to edu-
cate to consider nothing as personal property, but everything as destined for
the whole world. So he invited the young people, whenever they received
money, to give a small or large part, according to the individual’s circum-
stances and generosity, as a concrete witness to a concern for the whole
world and its happiness, which comes down to the spread of the Kingdom
of God. What passion, even down to the concrete level! 

This is why he said, “The high point of the initiative lies in those of us
who have decided to dedicate themselves, without any time limit, to the
service of the Church in the missionary world. These persons are sensed in
GS as the ‘front line’ of the whole community hat they express. The educa-
tive function for GS is irreplaceable.”114

I don’t think I need add anything else.

This allows me to move on to the question of poverty. 
Poverty, as Fr. Giussani always reminded us, is a substantial dimension of

our human and Christian experience, of the way we relate with reality. It
has everything to do with what we’ve experienced these days, and therefore
with faith. If faith is truly a satisfaction, we can be free of many useless
things. 

Poverty is born of His superabundance, of the fullness that He gives, that
frees us in our use of things so we can dedicate them, as when a person is
so happy that he says, “What would you have of me?”. Who asks this ques-
tion? Those who know that Christ is so able to fill everything, that they are
open to whatever He chooses as a way to use life. If this happens with life
in the supreme expression of vocation, imagine how it applies to goods, to
money.

Our Common Fund contribution (and in general, the way we spend
money) is an example of our way of relating to reality that is born of this
judgment, this experience. We don’t need alms; we need to verify whether
Christ so fills us, becomes so decisive for life as to make us free. It’s the
verification of faith all the way down to our pockets, and thus it demon-
strates that Christ is real. For this reason, Christ impels us to mission from
within, impels us to use everything to further His Kingdom. 
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It’s impressive to see how the Common Fund we collect is born simply
from the commitment, at times very small but faithful, of thousands of
people. This implies an education, a work on oneself, as you yourselves
say in the letters you send about how each of you tries to live this. 

“In the past, as you must know, I’ve never given a regular contribution,
partly because of distance and the related difficulties of paying, and partly
because I justified this position, thinking of all the hours I spent doing vari-
ous activities for the good of the Movement, but this no longer satisfies
me. I’ve been thinking about what Fr. Giussani said about the value of con-
stancy and faithfulness in the gesture, and I want to make this commitment
because I believe it will be for my own good, a concrete sign of my belong-
ing to the Church through the charism of Fr. Giussani and my dependence
on the experience of the encounter with the Movement.”

Another person writes, “I’m grateful in particular that, with the call
made at the Exercises, you’ve unblocked me from a prideful position that
impeded my humble and faithful adherence.” And another, “Because of the
fact of not contributing to the Common Fund, I have the same sensation of
having failed in love for myself that I feel when I don’t do School of Com-
munity. It was as if part of me was removed from what I hold dearest in the
world: our companionship, perceptible sign of the presence of Christ in the
world.”

Since no specific amount is requested of anyone, it’s moving to see the
simplicity with which this friend writes. “Dearest friends, just a few lines
to explain the amount indicated as monthly contribution to the 2008 Com-
mon Fund. I know well that 3 euros aren’t much, and might seem ridicu-
lous, but it isn’t at all if sent faithfully [it reminds me of the widow in the
Gospel, who put in her meagre offering, and Jesus said, ‘She has given
more than all the others, because she gave out of her need’]. I want to
remember you with this gesture, above all in this period in which I’ve lost
my job and don’t know when things will change.” We receive a great num-
ber of letters like this. 

Some have witnessed that when something beautiful happens to them or
their business, the first thing that comes to mind is their belonging to the
body of Christ, which is our story. And thus the extraordinary donations
this year have doubled. For example, “I’ve received my disability compen-
sation and I wanted to give something to the Movement for the missions.”
“We’re celebrating twenty-five years of marriage and wanted to share this
with you.”

Because of this criterion of poverty, we want to use this exclusively to
spread our story. The Fraternity itself intends to spend all the money collected
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by the Common Fund for the growth of the beautiful thing God has made
happen among us. We don’t want to accumulate anything. In fact, other than
the ordinary expenses paid for the functioning of the life of the Fraternity, the
Common Fund collected is used to support people, works, and activities of
the Movement, for mission and aid to priests, keeping in mind the criteria for
money use that Fr. Giussani taught us. Not just any desire, not just any need
can be embraced for itself, but the intelligence with which one looks at reality
reveals which need can be answered. For example, we don’t help families to
buy a home, but if a family has an urgent financial problem, it should be
helped. We aid individuals, not firms, but if there’s a work that expands the
horizons of the Fraternity, one who is attentive can help it to create the patri-
mony with which it responds to needs. This asks all of us to be there, seeking
not to bear reality, but to judge it. This precedence given to reality is a way of
following what an Other does, even regarding money: following what an
Other does, what an Other generates through you, prompts you, sets you in
motion. If someone has an idea that contributes to accomplishing what we
want to be in the world, this should be acknowledged and supported as a sign,
as an example. 

Just think how much more could be done if everyone were faithful to
this commitment, even minimal, as this letter witnesses, “Up to now I
haven’t paid the Common Fund. I’ve been a member for four years. I
don’t really know why. Every year at the Exercises when I hear the
accounts and the situation of how many don’t pay, I think, ‘For Pete’s
sake, the Movement is so important to me. Why don’t I pay?’ But this
always remained a moral reproof that only this year became a move-
ment and decision, when I began following GS. Doing School of Com-
munity with the kids, I’ve spoken many times with them about what it
means to follow the truth, to ask God to help us say ‘yes’ to what is
true with simplicity, to ask Him to take us away from deception. Saying
these things to the kids, I realized that in not paying the Common Fund,
I was the first to lack seriousness with what the Fraternity asks of me.
Why this resistance? Well, Fr. Giussani says that deep down, man is
bad. I don’t want it to be a justification, and I’m ashamed I haven’t
taken this gesture seriously until now, but I understand that truly, either
I take interest and engage personally and totally in things, or Christ
will always remain a bit far, relegated to what suits my fancy. So I
finally decided to begin paying the Common Fund and this decision
makes me glad; I’m certain that in doing so I will understand a bit
more and be educated to stay with seriousness before everything,
including the kids.”
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MESSAGES RECEIVED

On the occasion of the Spiritual Exercises of the Fraternity of
Communion and Liberation on the theme, “This is the victory that
conquers the world, our faith,” the Sovereign Pontiff addresses his
affectionate good wishes to the participants, and, as he hopes that this
important encounter may evoke renewed faithfulness to Christ, our
one hope, and fervent evangelical witness, he invokes bountiful effu-
sions of celestial light on you and sends you, the responsibles of the
Fraternity, and all those gathered his special apostolic blessing.

Tarcisio Cardinal Bertone, 
Secretary of State of His Holiness 

Dearest ones,
The renewed proposal of the Spiritual Exercises is a providential

occasion to explicitly renew the ties of affection of communion that
bind us. 

The victory of faith flows from the humility of our daily offering.
As Fr. Giussani taught us, this consists on the one hand, in acknowl-
edging that Jesus is the substance of all circumstances and relation-
ships, and on the other, in invoking Him to manifest Himself as Pres-
ence that gives fullness to everything.

May the Virgin Mary sustain all the members of the Fraternity in
living their vocation and their mission according to this purpose.

My greetings and blessing in the Lord.

Cardinal Angelo Scola
Patriarch of Venice

Dear Fr. Julián,
I unite with all of you in these Spiritual Exercises of the Fraternity

of Communion and Liberation, and ask the Risen Lord to make the
truth and beauty of the charism shine for each of us and for all those
who encounter us all over the world. 
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May the great signs that we are experiencing here in Brazil in the
Church and above all in the Movement urge us on to a new, ever more
free and personal beginning.

I am united with all of you and pray that Our Lady will accompany
our whole Fraternity in this moment of grace for an increasingly
greater service to the Church and the Holy Father.

Invoking the blessing of the Lord, I greet you cordially. 

Bishop Filippo Santoro
Bishop of Petropolis
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His Holiness
Benedict XVI

Holy Father, 
26,000 members of the Fraternity of Communion and Liberation have

participated in the annual Spiritual Exercises in Rimini, and others in 62
countries via satellite link, on the theme, “This is the victory that con-
quers the world, our faith.” Grateful for your message, we have experi-
enced a renewed faithfulness to Christ, our one hope, deepening the
awareness that faith is a method of knowledge that blossoms through
grace at the apex of reason as acknowledgment of the exceptional pres-
ence of Jesus, “the One sent” by God to lead us to the Father.

Through your witness, Holy Father, we learn daily to repeat the
words of Peter, “Lord, to whom shall we go? You have the words that
explain life.” If we cannot believe in Christ, we cannot believe in any-
thing, because nothing less than Christ is enough, and only He fulfils
the exigencies of our humanity.

We ask Fr. Giussani to implore Our Lady for gladness and peace for
your person, and for us, the simplicity of faithfulness to Peter and the
Church that makes Christ contemporaneous, on the road to holiness.

Fr. Julián Carrón

His Eminence Tarcisio Cardinal Bertone
Secretary of State 

Your Eminence, 
The 26,000 members of the Fraternity of Communion and Libera-

tion who have participated in the annual Spiritual Exercises in Rimini,
and others in 62 countries via satellite link, meditating on the theme,
“This is the victory that conquers the world, our faith,” grateful for the
words sent on behalf of Benedict XVI, are concluding the days of
retreat with renewed will to be faithful to Christ and His Vicar on
earth, to be witnesses of the fact that conquers the world and thus
bearing the announcement of hope that fulfils our humanity. 
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May Mary illuminate your heart for ever-increasing intelligent col-
laboration to the spreading of the life of the Church in history. 

Fr. Julián Carrón 

His Eminence Angelo Cardinal Bagnasco
President of the Italian Episcopal Conference 

Your Eminence, 
The 26,000 members of the Fraternity of Communion and Libera-

tion who have participated in the annual Spiritual Exercises in Rimini,
and others in 62 countries via satellite link, meditating on the theme,
“This is the victory that conquers the world, our faith,” more certain
of the Mystery present, confirm their commitment to serve the
Church in Italy as witnesses to Christ, the rock upon Whom the future
can be built.

Pained for the recent contestations of your person, the sign of a
society that is indifferent, if not hostile, to the truth, we wish to tell
you once again that we cherish you as a father who challenges the
world’s misunderstandings for love of his children.

May Fr. Giussani and Mary protect your days and obtain for you the
good desired.

Fr. Julián Carrón

His Lordship Josef Clemens
Secretary of the Pontifical Council for the Laity 

Your Lordship,
Once again the presence and words of Cardinal Ryłko have made

present the blessing of the universal Church on the 26,000 members
of the Fraternity of Communion and Liberation who have participated
in the annual Spiritual Exercises in Rimini, and others in 62 countries
via satellite link. Meditating on the theme, “This is the victory that
conquers the world, our faith,” as faithful laypeople raised in the
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school of that credible witness, Fr. Giussani, we follow Benedict XVI
who calls us to witness to the faith in Christ that responds to the needs
of the heart of every man.

Fr. Julián Carrón

His Eminence Angelo Cardinal Scola
Patriarch of Venice

Dearest Eminence, 
These days we have experienced the truth of your invitation to us:

Christ is the consistence of everything and entreating Him in every
circumstance is the most reasonable thing for each of us. More certain
that “This is the victory that conquers the world, our faith,” that the
One Sent by the Father has granted us as pure grace, and more grate-
ful for the encounter with Fr. Giussani that opened the road to
acknowledging Christ, we ask Our Lady to sustain your Episcopal
mission for the unity of the Church.

Fr. Julián Carrón

His Lordship Filippo Santoro
Bishop of Petrópolis

Dearest Bishop Filippo, 
These Spiritual Exercises began and have been dominated by what

we saw happen in the Cathedral of São Paulo, the greatest event the
Lord has wrought in our life this year to help us acknowledge His
presence among us.

May Our Lady of Aparecida make us so simple as to serve the Mys-
tery at work in our life through this new beginning that exceeds all
imagination. 

Fr. Julián Carrón
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ART IN OUR COMPANIONSHIP

Organized by Sandro Chierici

(Guide to the images drawn from art history that accompanied the classical music selections

during the entrance and exit.)

Man’s gaze on reality reaches the point of perceiving its form and intu-
iting its origin.

God takes man by the hand and leads him within history to the
encounter with Christ. In the experience of the companionship of Christ
the origin of reality becomes knowable. Since then, man is no longer
alone in his search for happiness, goodness, and justice; faith in Christ
present becomes the criterion for judgment and engagement with reality.

1. Vincent Van Gogh, The Starry Night. New York, Museum of Modern
Art

2. The El Niño seen by satellite. NASA Photograph, Goddard
Laboratory for Atmospheric Sciences

3. Caspar Friedrich, The Wanderer Above the Sea of Fog. Hamburg,
Kunsthalle

4. Caspar Friedrich, The Chalk Cliffs of Rügen. Winterthur, Reinhart
Collection

5. René Magritte, The Seducer II. Private collection. 
6. René Magritte, The Human Condition. Geneva, Spierei Collection
7. René Magritte, The Call of the Peaks. Private collection
8. René Magritte, Evening Falls. Houston, Menil Collection
9. The Rest of the Creator on the Seventh Day, mosaic. Monreale,

Cathedral
10.Adam Led into Eden, mosaic. Monreale, Cathedral
11.The Covenant of God with Noah, mosaic. Monreale, Cathedral
12.The Sacrifice of Isaac, mosaic. Monreale, Cathedral
13.Isaac Blesses Jacob, mosaic. Monreale, Cathedral
14.Jacob Wrestles the Angel, mosaic. Monreale, Cathedral
15.Joseph Leads Mary and Jesus to Egypt, mosaic. Monreale, Cathedral
16.The Preaching of the Baptist, mosaic. Florence, Baptistery of St. John
17.The Calming of the Storm , mosaic. Venice, St. Mark’s Basilica 
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18.The Calling of Zacchaeus, mosaic. Venice, St. Mark’s Basilica 
19.The Widow’s Mite, mosaic. Ravenna, Sant’Apollinare nuovo
20.The Healing of the Blind Men of Jericho, mosaic. Ravenna,

Sant’Apollinare nuovo
21.The Healing of the Demoniac, mosaic. Ravenna, Sant’Apollinare

nuovo
22.The Healing of the Woman with the Hemorrhage, mosaic. Ravenna,

Sant’Apollinare nuovo
23.The Samaritan Woman at the Well, mosaic. Ravenna, Sant’Apollinare

nuovo
24.The Healing of the Paralytic in Capernaum , mosaic. Ravenna,

Sant’Apollinare nuovo
25.The Healing of the Paralytic of Bethsaida, mosaic. Ravenna,

Sant’Apollinare nuovo
26.The Multiplication of the Loaves and Fishes, mosaic. Ravenna,

Sant’Apollinare nuovo
27.Jesus on the Mount of Olives, mosaic. Venice, St. Mark’s Basilica 
28.Eugène Burnand, Peter and John Running to the Sepulchre. Paris,

Musée d’Orsay
29.Francesco Bassano, The Good Samaritan. Vienna, Kunsthistorisches

Museum
30.Constantijn Daniel Renesse, Parable of the Good Samaritan. Paris,

Louvre
31.Jean-François Millet, The Good Samaritan. Cardiff, National Gallery

of Wales
32.Vincent Van Gogh, The Good Samaritan. Otterlo, Rijksmuseum

Kröller-Müller
33.Silvestro Lega, Landscape with Peasants, detail. Private collection
34.Ardengo Soffici, Peasants. Poggio a Caiano, Municipal collection
35.August Macke, Woman Sewing. Dortmund, Galerie Utermann 
36.Umberto Boccioni, Peasant at work. Roma, Galleria Nazionale d’Arte

Moderna
37.Camille Pissarro, The Potato Harvest. London, private collection
38.Camille Pissarro, La Causette. Private collection 
39.Paul Cézanne, Louveciennes. Private collection 
40.Camille Pissarro, Rue Rémy, Auvers-sur-Oise. Private collection
41.Camille Pissarro, The Railroad Crossing at Pontoise. Private

collection
42.Camille Pissarro, The Coast of the Hermitage, Pontoise. New York,

Solomon R. Guggenheim Museum
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43.Camille Pissarro, The Garden of Maubuisson, Pontoise. Prague,
Narodny Galerie

44.Vincent Van Gogh, Tulip Fields. Washington, National Gallery of Art
45.Arthur Lismer, The Mining Village. Private collection
46.Camille Pissarro, Woman Hanging Laundry. Paris, Musée d’Orsay
47.Silvestro Lega, Education to Work. Private collection
48.Cristiano Banti, Filatrici di paglia della Valdelsa [Straw Spinners of

Valdelsa]. Private collection
49.Vincent Van Gogh, The Plain of Crau near Arles. Amsterdam, Van

Gogh Museum
50.Vincent Van Gogh, Enclosed Field at Sunrise. Private collection
51.Vincent Van Gogh, Sower at Sunset. Zurich, Bührle Collection
52.Vincent Van Gogh, Cafe Terrace on the Place du Forum at Arles at

Night. Otterlo, Rijksmuseum Kröller-Müller
53.Vincent Van Gogh, The Church of Auvers. Paris, Musée d’Orsay
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WITNESS OF CLEUZA AND MARCOS ZERBINI

Because of its absolute pertinence to the content of the Spiritual
Exercises of the Fraternity, we offer here notes from the witness given
by Cleuza and Marcos Zerbini on the evening of Saturday, May 10,
during the Spiritual Exercises of Workers of Communion and Libera-
tion, held in Rimini, May 9-11, 2008. 

Marcos Zerbini. So that you can understand the context of our story,
I want to tell you about a few facts.

Our origin is in the social teaching of the Catholic Church in Brazil.
Every year during Lent the Church organizes a brotherhood campaign,
and in 1986 the theme was “Land of God, Land of the Brothers,” pos-
ing us the question, “Do you do anything to help the people obtain
land, or do you simply pray that the Lord will respond to this situa-
tion?”

This provocation caused us to invite people from a parish on the out-
skirts of São Paulo to discuss the problem of housing. In fifteen days
we had gathered two hundred people, and in two months we had
become two thousand. The only thing we knew to do was pressure the
governments (those of the city and the nation) to respond to this situa-
tion.

Two years passed and nothing happened. So we organized with other
social movements of the city of São Paulo and a common proposal
emerged: to occupy land throughout the city. We talked to the people
of the movement we headed, explaining the problems it could entail,
and they decided not to participate in the occupation. But the social
movement near our region did five land occupations, and since we
were leaders of a social movement we went to support them. There
were a total of eight hundred families. The owners of these areas went
to the judges and a few months later law enforcement had evicted
these families. Half of them had nowhere to go, so four hundred of
these families were hosted in the parish halls of the churches. We
asked them, “Why did you participate in something so dangerous?”
They answered, “We participated because our leader explained that if
we did this land occupation, the owner would have sold it to us at a
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lower price.” This didn’t happen; that leader disappeared, but all this
gave us the idea that should have been the obvious solution all along:
we started looking for people who wanted to sell land. So we found a
woman and told her the story. She was moved and gave us a low price
and eighteen families bought the piece of land. Right away each built a
shack on his plot and progressively began building a house. So we
thought: if this worked with this little group that had nowhere to live,
why don’t we do it also with the others who already were renting and
who participated in our groups?

So we began reproducing this experience. We bought one, two,
three… today twenty-six areas, where 17,500 families live. But the
problem didn’t end with the purchase of the land. They had to build a
house, and right away there was the problem of water, a sewage sys-
tem, electricity… there was always a new problem arising, and so our
movement began to grow. 

Cleuza Ramos. Thank you for your hospitality. I’m happy to be here
with you and to share with you this moment of joy.

The battle we’ve fought in the movement over the years has taught
us how to organize to purchase houses. The years have passed and
things have moved forward. In the year 2000 the neighborhoods were
ready, with water, electricity, and schools, but I wasn’t happy; I didn’t
see the people happy. I thought that as soon as someone homeless
could have a house, he would be happy. And instead we saw that the
families were building ever-higher walls so as not to see their neigh-
bours, and this made me continually sadder. I asked whether the time
had come to stop working, to halt everything, to leave that work. But
ever since I was a little girl, I’ve always prayed and so I asked, “Lord,
make me understand the road.”

At that point a fact happened: our friends told us they wanted a piece
of land that belongs to the University Medical School, because they
wanted to build a parish there. I didn’t want to go. I had no desire to
do so, but Marcos insisted, “Let’s go, let’s go,” so finally I went. We
spoke with the University President, explaining the problem, and he
said, “Okay, let’s draw up a contract, and I’ll grant you the land,” but
he insisted with me, “But ask me for something else, something
more.” There was a factor that made me a bit sad. We lived far from
the hospital. So I asked, “This is a Medical School, and there must be
a lot of doctors; could you give us a doctor?” “Yes, I have lots of doc-
tors.” He assigned us a doctor, but actually, this one never came, so the
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President sent us another, Alexandre (who is translating for us today),
arrived and told us, “I want to get to know your neighborhoods.” I
brought him around all our neighborhoods. Each one has a community
center. I asked him, “Where do you want to stay?” “I want to stay in
the school.” So we organized a space for him in our school. “Here’s
your room; we’ll find a little bed for you, too.” He didn’t have a stetho-
scope; he didn’t have anything, and I wondered if he was really a doc-
tor! I went to the school and saw him speaking with the teachers, so I
thought, I haven’t found a solution: I’ve found another problem! Mar-
cos asked me, “Has your strange friend begun working?” Every day,
Alexandre spoke with the people, spoke with the people… After a
while I understood that the schools had a serious problem. There were
many girls pregnant during their adolescence, and he was doing a
work of consciousness-raising among the teachers. It was 2001 and to
this day this program continues in our schools.

This was the occasion when I met the Movement of Communion and
Liberation. At the time my soul was weak in me and I thought that
maybe the battle wasn’t worth it; I saw many things within our move-
ment, many resolved problems, but many young people who finished
school and needed to work, but had no great prospects for the future.

Marcos. A short time later we were both invited to a meeting of the
Companionship of Works in the city of Rio de Janeiro, and exactly in
those same days a group of young people from our neighborhoods
sought us out, saying, “We have a great desire to study, to go to univer-
sity.” In Brazil the public university has very few openings and to gain
entrance you have to do an exam, which only the children of the rich
can pass, because they attend very good private schools. The poor in
Brazil can only attend a private university, which is very expensive.
The young people sought us out about this and told us, “The move-
ment has helped us have a house. Now we would like to be helped to
study at university.”

At the COW meeting in Rio de Janeiro we heard two experiences
that struck us. In one of these, Bolivar, a friend from Chile, told us
about a people’s university that the CL movement had contributed to
building in Peru and that cost much less, because the motivation
wasn’t just economic – to make money – and where many young peo-
ple from the periphery of Lima could study. So we thought, if we’d
succeeded in building neighborhoods, why couldn’t we also build a
university?
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That encounter with the Companionship of Works ended on Sunday,
and already on Monday we were getting information about what had
to be done to build a university. We discovered that it was a very slow
process, that a lot of time was necessary, but we also discovered that in
the private universities in São Paulo at least 45% of the openings
weren’t taken after the entrance exams. We thought, when we orga-
nize, we manage to buy land at a good discount, so maybe if we orga-
nize we can obtain university scholarships. We looked for a university
and the President said, “If you bring me five hundred students, I’ll
give you a discount of 30-50%.” So we asked our young people. At the
first entrance exam 1,800 were admitted. So we thought, for the
moment we’ve resolved the problem, and we’ll think about the rest
next year, when there’ll be another generation to help. We were kid-
ding ourselves, because after a week the people began telling us, “Lis-
ten, my girlfriend doesn’t belong to our association, but she wants to
attend university too;” “my cousin isn’t in the association, but he too
wants to attend university;” “my friend isn’t in the association, but he
too…”. So we decided to do a movement of the “university-less stu-
dents.” Today we have forty thousand students in twelve participating
universities.

Cleuza. In 2005 we had five thousand university students. I was
invited to La Thuile, to the meeting of the responsibles of the Move-
ment, where I asked Cesana, “How can we do School of Community
with five thousand people?” He said, “You’ll find an answer.” Return-
ing to Brazil, we wondered, “How can it be done?” because the School
of Community is a smaller group. What we had encountered in La
Thuile made me very happy, and I had to tell the others. So we had the
idea of making a flyer. Last month’s flyer had a summary of the first
chapter on faith from Is It Possible to Live This Way?, which is what
we’re working on in School of Community, and on the last page there’s
a cultural judgment on a fact much discussed in Brazil these days, the
parliamentary vote on stem cell research.

We have forty thousand university students divided into groups of
two thousand, and the gatherings last two hours. We do them quickly
and have to be very objective, because while we’re with one group
there’s another one already in line for the next meeting. In the end
there are announcements about the association and university. At the
beginning we present the text, and after the presentation and reading
of the text, the people gather into small groups of ten to discuss the
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theme, and afterwards the assembly opens, when people come up to
speak spontaneously. We’re always asking ourselves, “Do they under-
stand? What do they understand?” There are forty thousand people:
how can you talk with each one to ask what they’ve understood? This
always filled me with sadness. In our association, as an organization,
everyone has a membership card, and both the “homeless” and the
“university-less” were obliged to come to our gatherings, to the assem-
blies. They came because they had to, only because they were afraid of
losing the benefit they were receiving.

Last year they invited us again to the meeting in La Thuile. After
five minutes of the meeting, Carrón in his presentation told us, “Christ
loves us so much that even the hairs of our heads are counted.” I said,
“Marcos, we can go now, because he’s already said everything.”

Marcos. Returning to São Paulo, we said to each other, “As Fr. Gius-
sani said, we have to gamble on the freedom of the people.” So we said
to everyone, “There’s no longer any obligation to attend our gather-
ings. You’re guaranteed that the benefit will be maintained; you’re not
obligated any more to come to the gatherings, because we want only
those who truly intend to do this road with us to attend.” This was done
when we had twenty five thousand young people, as well as the people
of the houses. Of the twenty five thousand young people, eight decided
to leave, but after a week five of them returned, explaining, “We want
to be received among you again, because we’ve understood that on our
own we won’t be able to finish university.” Why? What’s the reality of
our young people? They work all day and then in the evening attend
university; the great majority of them sleeps four or five hours a night
and spends almost their entire salary to pay for university, even with
the discount. Without a companionship, they’re not capable of making
it to the end.

Cleuza. After this I thought, from now on the movement has another
face, another road. The association has learned to do great things, like
a cooperative. Public health in Brazil is not in very good condition.
We’ve established conventions with private health care providers and
clinical services; conventions with language schools… all the schools
now come to the association because they want to establish a conven-
tion. But what has changed the people isn’t the help in getting a house
or medical service. What has helped me, first of all, has been the
encounter we’ve had with Communion and Liberation. We’ve pro-

Cleuza and Marcos Zerbini



Witness

76

posed this encounter to them, and they’ve said yes. This is why today
it doesn’t make sense for the association not to have the same road in
common with Communion and Liberation. The association was born
to respond to reality, and today the reality is that people are eager to
encounter Christ. We’ve had the privilege of encountering Him. 

I’m happy to be able to bring these things to these young people. In
December we made this proposal to them: “The association has its ser-
vices, these are our things, but we want to consign the destiny of the
movement to Carrón. Let’s go into the square: I want to show you the
person whom I’m following.” So we set the day and gave the following
invitation: “Those among you who feel they belong to this story, come
to the square with us. Those who don’t feel they belong to this story,
don’t come.” We prepared a beautiful celebration, with many things:
songs, banners, a mega show, but it started raining and raining, pouring
cats and dogs. I thought, it’s over, nothing will happen. The event
should have begun at f ive in the afternoon; there were balloons,
singers, but it wouldn’t stop raining. The people started arriving, arriv-
ing from everywhere, and the police said to us, “What’s going on? This
isn’t a little Church gathering! Why are all these people arriving?
What’s going to happen here?” The square was overflowing with peo-
ple, everybody with umbrellas. They had to cover the amplifiers
because of the rain; you couldn’t hear anything. Marcos had the idea of
speaking with the Cardinal of São Paulo, who was going to participate
in the event, but at that moment he was in conversation with Carrón.
We didn’t know what to do; there was generalized confusion. I said,
“Oh my God, what’s going to happen now?” Marcos asked the Cardinal
if we could have the meeting inside the church instead of outside in the
square, but the Cathedral could only hold eight thousand people. We
entered the church, but outside there were fifty thousand people and the
people wanted to enter at all costs, and I said to them, “Please, go
home. Go home!” “No, I belong to this and I want to participate too!”
but it wasn’t possible. I said, “Oh, Jesus, in Italy it’s Communion and
Liberation, in Brazil it’s Communion and Confusion!”

Marcos. Many ask us, “Okay, but you were used to doing what you
do. What’s changed in the encounter with Communion and Libera-
tion?” What’s changed is that five years ago we couldn’t do our work
anymore. The number of problems was great and we conceived of our-
selves as responsible for the answers; we had the presumption of
thinking that we were the ones who had to solve the problems. The



Cleuza and Marcos Zerbini

first thing we learned in the encounter with Communion and Libera-
tion is that our lot is to say yes, but the result doesn’t belong to us: the
result belongs to Christ. When we understood this, it was as if four
hundred pounds had been lifted from our shoulders. In the last five
years the movement has tripled and its weight is much lighter.

The other thing we understood with great clarity is that ours was an
experience of pain, of sadness, because the people had so many prob-
lems and we weren’t able to respond. We only had an intuition, that we
had to give our life for that work, but it was a sad, burdensome task.
When we began to understand that we were doing things not for peo-
ple, but for Christ, we began to do it cheerfully; it’s as if all the gaiety,
the joy of the world has flooded our heart. People say, “You’ve
changed a lot: you had a sad expression before, and now you’re cheer-
ful.” Even our relationship as a couple has changed. Eighteen years
ago we got together. We began living together not because we were in
love with each other but because we were sure that we had a mission,
that we had a work to do. And the more difficult this work became, the
more we blamed each other, to the point that we said to each other,
“We’ve built the association, now the moment has come for us to go
our separate ways and live our own lives.” But the encounter with CL
helped us to understand another thing: we weren’t together just
because we had to build something. We were together because Christ
had given us to each other, and not to do a work but to travel a road
together, so one could help the road of the other. The being in love that
we now feel for each other is something that didn’t exist before. Two
years ago, we got married by civil rite. We couldn’t get married in
church because I already had a marriage behind me. Two months ago
in August I received the declaration of nullity of my marriage, and if
God wants, we’ll get married in church. Why is this important?
Because I have learned with Fr. Giussani that we have to be an exam-
ple, because we don’t teach others with our words, but with our exam-
ple. How can I ask all those who follow us to be serious in life, if I
myself am not serious with my own? How can I say that a wife or hus-
band is something definitive in life, if in mine she isn’t? Even this is
the work of Fr. Giussani and of each of you.

When we consigned the movement to Carrón, we repeated the same
gesture that he had done with Fr. Giussani, because a great many peo-
ple follow us today, but they have to know that we follow a person, an
Other. As Cleuza said, “It makes no sense to follow two roads.” If I’ve
encountered such a true and beautiful thing in my life, I have to bring
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it to those who follow me. Perhaps you don’t realize it, but you hold in
your hands a great treasure: you were born or have grown up in a place
where the charism Fr. Giussani has given us already existed, and I’m
not sure that you understand the importance of this. For us it was the
encounter with a thing that we’d been waiting for all our lives, and you
have no idea how important this is for our life. I feel very small when
Carrón speaks of our experience as if it were a great and beautiful
thing, because I don’t know whether he realizes that if it hadn’t been
for this encounter, our story probably wouldn’t exist any more. If we
set on the scales who owes what to whom, our debt to you is much
greater than yours to us. 

Cleuza. Young people are normally curious and they ask me,
“Cleuza, you see Christ in everything. How can I, too, see Christ in
everything?” Normally I don’t know how to respond. I didn’t study: I
only have a fourth grade education. I’m not capable; I haven’t learned
to read and reflect on a text. I hear a word, like that story of the hairs of
your head, and I repeat it to everyone. In the square that day, Carrón
said something else that struck me: he told us that when John saw
Christ for the first time, he was sixteen years old. I had already heard
this story, but what struck me is that he said that John saw Christ when
he was sixteen years old, and he wrote the Gospel when he was about
eighty, and he still remembered the hour that he encountered Christ. So
I thought, maybe I’ve understood what I can say to these young people
when they ask me, “How can we see Christ?”; “How can I sense, how
can I know where Christ is?”. You have to do like John: everything for
which you remember the day and the hour, it’s because Christ was
there. Think it over, and then come tell me. “I remember the day I met
the association.” So Christ is in this. “I remember when my son was
born.” And so we help each other remember when we encountered
Christ. Even if I lived to be two hundred years old, how could I forget
the moment I met you? It’s impossible. This is Christ. I have no doubt
that Christ is here. Not a leaf falls from a tree without God wanting it
so. Why are you all here? There’s no explanation: the only explanation
is because Christ is here. So when I return to Brazil, when I have to tell
them about this encounter, I’ll say, “It was about ten in the evening.”

Marcos. I’d like to end by thanking you for the opportunity to be
here and underlining a concern: it depends on each of us that fifty
years from now, people will encounter the beauty we’ve encountered.



Javier Prades, the responsible for CL in Spain, told me something
beautiful. How do we know that a person becomes holy? When, after
his death, his presence grows continually. We’ve met a saint, Fr. Gius-
sani. It depends on each of us that this memory not be erased, because
we have to desire that our grandchildren encounter the beauty that
we’ve encountered. We’ve received an inheritance of great value. Help
future generations to encounter this great thing that we have received
as a gift. Thank you. 
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